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Growing up, in my former Christian tradition, I had no idea of this Christian season called Eastertide. For 

me, everything Easter was limited to a one Sunday celebration of the resurrection of our Lord Jesus 

Christ. But my few years of worshiping here in this church has transformed how I view the different 

times of the year. Now, I am more and more comfortable in seeing the year through the lens of the 

liturgical calendar of the church. I have come to appreciate that Easter celebration is more like a 50 days 

of Easter. It’s like the church is living and moving with the resurrected Christ for more than a month and 

a half before Eastertide ends. The Bible records that Jesus was on Earth post-resurrection for 40 days 

and then the disciples waited in prayer for another 10 days before the day of Pentecost, when the Holy 

Spirit gave birth to the church. What did Jesus do these 40 days? What should we be focusing on as a 

church in this period before we mark the day of Pentecost? 

If you didn’t notice, this is the only time of the entire year, when the lectionary changes the first 

scripture readings from the Old Testament to the Acts of the Apostles. While during the Easter Vigil we 

read a number of passages from the Hebrew bible, this entire season the focus shifts to the story of the 

church. This is as if, there is a continuous movement from God’s activities in Ancient Israel to what God 

does among the people who are followers of Jesus. Because of this choice of the lectionary it is possible 

that all the authors of the three readings today might have been contemporaneous to each other, and it 

looks like each is eager to tell in their own way what it means to be a people of this resurrected Lord. 

The lectionary is selected as if it’s a preparation manual for Jesus’ followers to understand what the 

church means and how they should be the church. 

In the reading of Acts of the Apostles for this Sunday, the encounter of Philip with an Ethiopian eunuch 

is described. It’s a miraculous encounter, for Philip ends in the right place at the right time in order to 

have a conversation with this Ethiopian official. Until now the church had been primarily composed of 

Aramaic & Hellenistic Jewish Christians. In Philip, for the first time we see the boundaries of who could 

be included in the Jesus movement, being expanded. The Ethiopian was an outsider to the 

predominantly Jewish Christian church in many respects. He was an outsider in terms of his nationality, 

ethnicity, race and also his being a sexual minority. The Ethiopian accepts the message of Philip and 

wants to be baptized without delay. As soon as he sees water nearby, he says “what is to prevent me 

from being baptized?” And so he is baptized by Philip. In our faith, baptism means you are born into a 

new life and you become part of the church. But I think about the Ethiopian’s question “what is to 

prevent me from being baptized?” I assume it was a rhetorical question and I’m glad Philip didn’t wait to 

think about any possible reasons to prevent him from being part of the church. But through history and 

even into the present, unfortunately Christianity has explicitly and implicitly engaged in giving reasons 

about who cannot be a part of the church. Sometimes the church explicitly excludes some, but at other 

times it implicitly does the same by not providing the space and welcome to people who are not like it. 

Are we here, like Philip, open to the outsiders, are we open to those who look and express themselves 

very differently from us. Is our church truly welcoming of those who are not like us?  And do we truly 

serve and care for one and all- irrespective of their gender, their income, their education, their intellect, 

and their idiosyncrasies.  

A principle attributed to Rowan Williams says: “through Baptism, we are knit together in relations not 

always of our choosing.” If it was left to us, we would always seek relations with those who see, feel, 

think and live like us. But for good or bad, baptism, which is the foundational element of belonging to 



the church, forces us to live with and love those not like us. It isn’t easy to love someone so unlike us. 

But the author of 1st John tells us “Beloved, let us love one another.” The author goes further than that 

simple instruction. He insists if we truly claim to be worshiping God here, then we ought to love. There is 

an epistemological challenge posed: We cannot claim to know anything about God, if we do not love 

each other. But how can our knowledge and relationship with God be challenged on the basis of our 

love for others. The simple answer, is because God is love. If there was any appropriate definition of 

God, then it is this, God is love. Who God is and what God does is the same thing. If one truly knows that 

Love, one truly loves. In fact, the only proof that we know this Love is that we love each other. 1st John 

says: “Those who say, "I love God," and hate their brothers or sisters, are liars; for those who do not love 

a brother or sister whom they have seen, cannot love God whom they have not seen.”  

In the Gospel reading for today, John the evangelist writes that the condition necessary for even the 

possibility of producing the fruits of love is to abide in God, God who is love. God, this Divine Love, is 

that source through which we are able to produce love for each other. But what is this love that is 

constantly being talked about? Don’t we all love one another already? I’m pretty certain that we do not 

hate each other. But then, what does love look like?  1 John says: “We know love by this, that Jesus laid 

down his life for us- and we ought to lay down our lives for one another.” That is a very tough one. I am 

not sure, if literally taken, our church can claim to love anyone here. But the verse continues by posing a 

very practical question: “How does God’s love abide in anyone who has the world’s goods and sees a 

brother or sister in need and yet refuses help?” A church which claims God’s love abides in it, a church 

which has world’s goods such as wealth, education, power, and privilege cannot and must not refuse to 

help those who suffer lack of these. Loving is a serious job. It costs. It is more that saying from the pulpit 

God loves you and we love you. 1 John says again: “Little children, let us love, not in words or speech, 

but in truth and action.” 

What was Jesus doing during the days he was on earth after being resurrected. Not only was he 

appearing to his disciples and telling them to be witnesses to his life of love; but there was something 

very concrete that he was engaging in almost every time he appeared to people. When he goes to the 

village of Emmaus he sits, breaks bread and gives it to them. When he appears in the room where his 

disciples are sitting frightened he takes a piece of broiled fish and eats it. When he appears by the lake, 

he burns charcoal and makes a breakfast of bread and fish. Talking to Peter, he instructs more than once 

to Peter, feed my sheep. This constant idea of the resurrected Lord addressing the most basic human 

need of food is very surprising. While we all feed and participate in the Eucharist, the Eucharist should 

continually push us to feed the most basic needs of those who are in lack. This Eastertide, I believe, the 

lectionary calls us to reflect upon what it means to be a church. Today’s readings highlight that love is 

the essence of the church. A church is a place that embodies and abides in that love. I leave us to ponder 

with these questions through the rest of this season: Who do we love? What is the cost of love? How do 

we love?  

Amen. 


